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disestablishment in the one as the thin end of the wedge for
disestablishment in the other, showed an entire lack of sym-
pathetic imagination; and the worldly party politicians, whom
they got to voice it for them, did their religious authority nothing
but harm.1
Outside the churches in this period—and to some extent inside
most of them—the religious attitude regarding creeds was one
of growing tolerance. To the evangelical the dogmas of his faith
had seemed a condition of morality, because he ruled his own
daily conduct by them.2 A counter-intolerance was very common
among the opponents of orthodoxy; they thought that any
educated man who retained a creed must be guilty of at least
intellectual dishonesty. With the advent of the twentieth century
this tendency to hard judgements became gradually blurred and
softened. At the same time people lost interest in heated argu-
ments as to whether the Gadarene swine were possessed by devils,
or whether other miracles in the Bible were to be regarded as
historical. Largely, no doubt, this was due to indifference; but
partly also to a new perception that the permanent values of
a religion need not stand or fall with its temporal accidents. A
book published in 1902, which had a very wide vogue among
educated people in the ensuing years, was The Varieties of Reli-
gious Experience, by William James, James, who held the chair
of philosophy at Harvard, and whose brother Henry, the novelist,
was settled in England, examined religion from the standpoint
of a student of psychology. He was perhaps less an original
thinker than a prince of expositors; but he showed to great
numbers of his readers something which they had never seen
before, and carried their thinking about religion on to a different
plane from any to which they had been accustomed. This was
the starting-point in England of a popular interest in psychology
—an interest which later became more concerned with questions
of conduct than with religion, and even before the war had begun
to disturb materially the cut and dried conceptions of right and
wrong. Studies like those of comparative religion and anthropo-
logy, which, as we shall see, were notably developed at the same
time, reinforced both the foregoing tendencies.
* Here again a poem by G. K. Chesterton is an apt illustration-—Antichrist, the
well-known ode addressed to (as he then was) F. E. Smith.
a The present writer can recall an active liberal politician saying (in 1892) that
he could never vote for John Morley, because he did not see how an 'atheist' could
at bottom be an honest man.

